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THE GENESIS OF A MODERN PROPHET. 

JOHN ALEXANDER DOWIE was born May 25, 1847, at Leith 
Street Terrace, Edinburgh. He is the son of John Murray Dowie, 
who is still living in Australia. He was educated, as a child, in 
the Arthur Street Academy in Edinburgh, under the instruction 
of two good dominies, Reverends John and Charles Downie. At 
fourteen years of age he took the Dux silver medal for excellent 
scholarship. He tells of an interesting experience when six 
years of age. He asked his mother why he was called John and 
Alexander. When told that they were ancestral names, his 
curiosity still persisting to know the meaning of the words, he 
was sent to the Bible dictionary, where he learned that his names 
had the meanings "Grace of God" and "Helper of Men," His 
child's mind was quickened by the thought that his names indi- 
cated his inspiration and his mission, and in that faith he has 
always lived from that hour. 

In i86o he removed with his parents from his native city to 
Adelaide, the capital city of South Australia. At that time, he 
says, there was in South Australia no school of higher grade 
than the one he had recently passed through in Edinburgh; con- 
sequently he was put to work as a boy-of-all-work for his 
uncle, a large importer and maker of boots and shoes. Here 
for four months he did all kinds of drudgery, from scrubbing 
the floors to running errands, for eight shillings a week. The 
business shrewdness so characteristic of the man developed early 
in the boy, and at the end of four months he transferred himself 
to a clerkship in the counting-house of a wholesale draper's 
establishment, where he received thus early five dollars a week. 
Within a few years he had become a man of experience and of 
affairs in the young Australian colony, every invoice of imports 
by a firm doing a two-million-dollar business in European goods 
passing through his hands as confidential clerk to the resident 
partner. He then bought an interest in a hardware house 
which took large contracts for railway supplies with the govern- 
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ment of South Australia. On one occasion the gas-works of 
Adelaide blew out. He quietly bought up all the lamps and 
kerosene oil on the market, and through his clever foresight 
cornered the supply of light and made a handsome profit. When 
hp left Adelaide in i868 to return to Scotland, although barely 
of age, he had a business reputation of which a midle-aged man 
might well be proud. 

For the next three years he studied at Edinburgh University, 
both in the collegiate and theological schools, where he had the 
advantage of instruction by such men as Blackie and Calder- 
wood, and made the beginnings of an exact and thorough 
scholarship in the classics, in Hebrew, and in the political 
sciences. Returning to Australia, he was in I872 ordained to 
the ministry as pastor of the Congregational church at Alma, a 
suburb of Adelaide. The next year he was called to Sydney, 
New South Wales, as pastor of the Manly Church, and soon 
after to the larger church of Newtown, a suburb of Sydney. In 
this last-named church he had in his congregation professors 
and students of Camden College, the one theological seminary 
of the Congregationalists in Australia. Here, in the beautiful 
capital city of the colony-a city of half a million inhabitants- 
he became a political as well as religious leader. He was at the 
head of the Social Reform party, and took an active part in 
bringing about an undenominational, compulsory, and free sys- 
tem of education for New South Wales. In I878, becoming 
convinced that it is "wrong for a minister to sell and for a church 
to buy any man's spiritual power or services," he resigned from 
membership in the Congregational Union of New South Wales, 
and gave himself wholly to evangelistic work. "Accordingly, to 
this day," he wrote sixteen years afterward, "he has ministered 
at all times and at all places without money and without price, 
depending entirely upon the free-will offerings of God's people, 
not only for himself and family, but for the large sums of money 
which have been necessary to carry on the work in which he has 
been engaged." For four years after his separation from the 
ministry of the Congregational church he continued his work as 
an evangelist in Sydney. In I882 he removed to Melbourne, 
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where he established a large independent church and built a 
tabernacle. But in the meantime a vital change had taken place 
in the character of his ministry. As a lad of sixteen he says of 
himself: 

I was a poor, weak stripling. You could almost count every bone in my 
body, for I was nothing but skin and bone, as they say. I had been taking 
medicine all my life. One night I said: That is not the way to get healing; 
if my watch went wrong I should not take it to a blacksmith, but I would 
take it to a watchmaker; my body has gone wrong, and the Lord knoweth 
my frame. He remembereth that I am dust, and I will go to him, and I will 
never take another drop of medicine while I live. I have never taken a drop 
of medicine; I am a stronger man today than ever I was. 

He was almost at the gates of death when he made this vow. 
From that day the whole physical and mental man began to 
undergo a change. From a puny stripling he grew into a vigorous 
man; an emaciated frame gave place to one of rounded outlines; 
sleepless nights from dyspepsia were banished by nights of sound 
and refreshing slumber, which have always continued to this 
day. A serenity of mind and of spirit came with the physical 
change, and with new habits of thought and new purposes old 
temptations ceased to find any holding ground. 

Out of this personal experience and personal practice the 
"ministry of healing" evolved slowly and after many years. 
The revelation of it came to him in I876, while still in the 
pastorate of the Newtown church. The community was being 
devastated by the plague. A fever-stricken young girl of his 
congregation lay dying, given up by physicians. In his parson- 
age room he sat with heavy heart, for forty of his people had 
already died in a few weeks. 

And then the words of the Holy Ghost inspired in Acts IO:38 stood 
before me all radiant with light, revealing Satan as the defiler and Christ as 
the healer. My tears were wiped away. My heart was strong. I saw the 
way of healing, and the door thereto was opened wide. 

In the twelve years of his ministry in Australia that followed he 
testifies that he lost only five of his flock. Yet not till six years 
after the revelation was made did he enter fully upon " the 
ministry of healing as part of the ministry of the gospel of the 
Lord Jesus Christ." This was done in I882, when he removed 
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from Sydney to Melbourne; and in the following ten years he 
laid hands, in the name of the Lord Jesus, on eighteen thousand 
sick, of whom he declares the greater part were fully healed. 
In a sermon delivered in Chicago in Septernber, I894, entitled, 
"He Is Just the Same Today," he gives the keynote to this new 
teaching, begun in I882, in a criticism of Havergal's poem 
beginning, 

I take this pain, Lord Jesus, 
From thine own hand. 

I take this pain, Lord Jesus, 
As thine own gift 

where he says: 
To declare that a painful, horrible, filthy disease, corrupting and destroy- 

ing a useful life, is implanted there by the Savior and the Healer and the 
Cleanser, the incorruptible God, from whom nothing unclean can come, is to 
say that which is not true. 

And as a corollary to this denial of any agency on the part of God 
in the visitation of disease he further declares the doctrine of 
divine healing. The progressive features of this doctrine are 
that all bodily ailment is the work of the devil, and a very 
personal devil at that; that Christ came to destroy the works of 
the devil, and disease is one of them; that it is the privilege of all 
who believe in him to enjoy perfect and perpetual bodily health; 
that the atoning sacrifice of our Lord Jesus Christ covers all kinds 
of sin and its consequences, of which disease is one; that divine 
healing is a perpetual covenant with God's people; and that the 
"gifts of healing" are ever in the church of Christ, for i Cor. 
I 2: 9 shows that they are in the Holy Spirit, and he is ever in 
the church. In the closing days of I882 the ministry of divine 
healing was publicly begun in Melbourne on this platform, and 
the International Divine Healing Association was formed with 
Dr. Dowie as its director. For six years more, with Melbourne 
as his headquarters, in the midst of a congregation every mem- 
ber of which believed in divine healing, and eschewed strong 
drink and tobacco, he carried on the double crusade against sin 
and disease, conducting occasional missions throughout Australia 
and New Zealand. In the fight against the saloon element in 
Melbourne, under whose influence an ordinance had been 
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adopted prohibiting his street and saloon work, he defied the 
ordinance, refused to pay fines, and went to jail until released 
unconditionally by Governor Loch. 

In March, i888, he left Australia, and after several months 
of work in New Zealand, still looking for other fields in which 
to establish centers of reform, he came to San Francisco June 7, 
I888. Mrs. Dowie said, in a public address in August, I900, 
that it was their intention when they left Australia to spend a 
year in America, and then after a year in Europe, still slowly 
journeying eastward, to arrive again in Australia in I89I. But 
the possibilities in the United States gradually opened up in 
such a way that their temporary sojourn here was exchanged for 
permanent residence. 

He remained on the Pacific coast for nearly two years, con- 
ducting a long series of missions from San Diego to Vancouver, 
and establishing branches of the Divine Healing Association in 
many places. When he first carne to this country, he was 
received by many of the churches and held his meetings in 
established houses of worship. He also on more than one 
occasion addressed large bodies of clergy assembled for the 
purpose. In I890 he came east, and after a month of mission 
services in the First Baptist Church of Omaha, which were 
co-operated in by the clergy of many denominations, he arrived 
in Chicago in July. After a brief sojourn at Western Springs, 
just west of Chicago, and a missionary visit to Minneapolis, he 
made his headquarters at Evanston in August, I890, where they 
continued until June, I893. During this period of nearly three 
years missions were conducted from time to time in Canada and 
the eastern states, and services were carried on occasionally in 
Chicago, for the first six weeks at the First Methodist Church, 
and after that in various halls in different parts of the city. 

In May, I893, with a view to the opening of the World's 
Fair, he established a "Zion Tabernacle" at 25$ East Sixty- 
second Street, Chicago, opposite Jackson Park, where services 
were begun May 7. In June he came in from Evanston to live 
in a home adjacent to the tabernacle. All through the months 
that witnessed the wonderful spectacle of the "White City" the 
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doctrine and the practice of divine healing held their camp 
just across the way. In November of that year he took a more 
substantial house a short distance away in Edgerton Avenue, and 
about the same time announced that the work in Chicago would 
no longer be carried on as a branch of the International Divine 
Healing Association, but as a divine healing personal mission; 
that he found his attempt to carry on the work while allowing 
his fellow-believers to remain in the churches-churches not 
only apathetic, but sometimes bitterly antipathetic-was con- 
ducive to failure; and that the time was arriving for a separate 
organization. 

InApril, I894, his Sundayservices had become so well attended 
that he transferred them to the Central Music Hall down-town. 
In the next month he removed his home in to a more commodious 
house a few doors away in Edgerton Avenue, which soon became 
known as Divine Healing Home No. i. This designation was 
the logical conclusion of a sermon delivered July 29, I894, on 
the subject "Salvation from Sin and Sickness," in which Dr. 
Dowie said: 

The time has come to put divine healing on the aggressive and not on the 
defensive .....I deny that this gate of divine healing has ever been closed, 
or that the gifts of healing have been taken away. 

At the same time the old home on Sixty-second Street was 
reopened as Home No. 2, and in the fall of the same year the 
old home in Edgerton Avenue, together with the house adjoin- 
ing, was reopened as Home No. 3. In the summer the Sunday 
meetings were transferred to Battery D, which proving unsuit- 
able, they were taken back in the fall to the old tabernacle until 
a larger one could be prepared on Stony Island Avenue, near 
Sixty-second Street. This new house of worship, which would 
seat fifteen hundred, was opened in June, I895, as Tabernacle 
No. 2. At the same time Dr. Dowie severed all connection with 
the International Divine Healing Association. As he was the 
founder and the inspirer of this association, its various branches 
preferred reorganization as branches of the Chicago undertak- 
ing to the loss of their old leader, and, the center of influence 
having been transferred to the United States, this reorganization 
but formally recognized the fact. 
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The location at Sixty-second Street was too far from the 
great social movements of Chicago to be permanent. Conse- 
quently, Sunday services were again held down-town in the 
Auditorium for six months from October, I895. In May, I896, 
the homes of healing near Jackson Park were discontinued, and 
a new one was opened, at Twelfth Street and Michigan Avenue, 
as Home No. 4. On Washington's birthday in I897 Tabernacle 
No. 3 was dedicated in the presence of eight thousand specta- 
tors in a remodeled church building on Michigan Avenue near 
Sixteenth Street. 

The establishment of the divine healing homes in I 894 
brought to conspicuous notice the peculiar feature of the new 
teaching. The discarding of all medical treatment even in con- 
tagious cases, and of all surgical help even for broken bones, 
awakened the distrust of the medical profession and of the state 
board of health. January i i, I895, Dr. Dowie was summoned 
by the latter for trial in the police court of Justice Prindeville 
for violation of the law for licensing physicians by false and 
fraudulent practices, and by practicing medicine and operating 
upon patients. The case was dismissed as to the first charge, 
but judgment was given against him on the second charge. A 
change of venue was taken to Justice Underwood's court, where 
the case was dismissed for want of prosecution. Before this 
case was dismissed the city council passed, January 28, I895, 
an ordinance concerning hospitals. It was ordained that every 
hospital must have a permit from the state board of health and 
a licensed surgeon in charge to be approved by the board. Dr. 
Dowie refused to file an application blank under this ordinance, 
on the ground that his healing-houses were not hospitals under 
the ordinance. 

During that year, he says, he was arrested on nearly one 
hundred warrants, and spent portions of one hundred and twenty- 
six days in court as a defendant. In June a jury in Justice 
Quinn's police court gave judgment against him under the hos- 
pital ordinance. The case was appealed to Judge Burke in the 
Superior court, who gave a decision against the city. Judge 
Burke said that for the purposes of the ordinance a hospital is 
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a place for the reception of the sick, injured, or dependent, 
including women awaiting confinement. The city claims that 
the houses of Dr. Dowie are such hospitals, and although clean 
and well kept, yet inasmuch as the defendant refuses to apply 
for a license, liable to be declared nuisances. The court then 
asked: "Is a well-kept house a nuisance per se?" The answer 
must be "No." The court further declared that the discretion 
given to the commissioner of health to decide who should be 
granted a license was intolerable, although in view of defendant's 
statement that he will not submit himself to any ordinance 
requiring medical or surgical treatment, it is clearly within the 
power of the council to say whether the maintenance of such a 
position is a menace to the health and welfare of the city. But 
such control must be had under prescribed and reasonable rules. 
In July the authorities sought from Judge Payne an injunction 
to close the divine-healing home. On the sixteenth he refused to 
grant a preliminary injunction, and made a final decision January 
2, I896, when the case was dismissed, inasmuch as the Dowie 
leases were to expire in a few months. In spite of these deci- 
sions, five cases against Dr. Dowie which came over from the 
previous year were again brought up in the Superior court before 
Judge Stein, who on March 2 directed the jury to find for Dr. 
Dowie, inasmuch as the hospital ordinance was invalid. 

Quick on the heels of these victories-in fact, even while 
they were but as yet impending-Dr. Dowie was planning for 
two very radical departures. One was to carry him away from 
organized Christianity, as expressed in the churches. The other 
was, so far as might be possible under the law of the nation and 
the state, to place him outside municipal control by those not in 
sympathy with his teachings and practice. On January 22, I 896, 
he held in Zion Tabernacle a general conference of all believers 
interested in the organization of the " Christian Catholic Church." 
In opening the conference he said: 

God's way is not a thing, but a person. Jesus said: "I am the way." 
Christ is God's way. " That Thy way [Thy Christ] may be known upon earth, 
Thy saving health [salvation and healing going hand in hand] among all 
nations." And they need government, and the only rule that men one day 
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will follow on this earth will be the rule of God; not a democracy, the rule of 
the people, but a theocracy, the rule of God, the kingdom of heaven on earth. 

"0 let the nations be glad and sing for joy: for Thou shalt judge the 
people righteously, and govern the nations upon earth. 

" Let the people praise Thee, 0 God; let all the people praise Thee. 
"Then shall the earth yield her increase; and God even our own God, 

shall bless us. 
"God shall bless us; and all the ends of the earth shall fear him." 

Now, that is the Word. We have read it in beginning in many lands a 
long series of missions, which, with my good wife, I have held, stretching 
over nearly twenty years since I stepped out of organized ecclesiastical life 
and consecrated myself afresh to God. And now this conference may, in the 
providence of God, be the preliminary step in my returning to organized 
ecclesiastical work. I want God to be greatly glorified. It means more to 
me than it means to anyone here, for in forming the Christian Catholic Church 
I take a responsibility which, unless God gives me that grace which I believe 
he will give, will only end in adding one more to the injurious and distress- 
ing divisions of Christendom, and that may God forbid! 

I never had any ambition to be the originator, the head, or the heart of a 
petty organization that should be just one more of the innumerable divisions 
of Christendom. But I have felt, with a great, broad, catholic sympathy 
which God gave me from the beginning, and which God has broadened and 
widened and deepened throughout all the years, that I wanted, if ever I should 
return to organized church life, to get back to its primitive conditions, where 
the church should be catholic, universal, all-embracing, in embracing all 
who were in communion with God by repentance and faith in our Lord Jesus 
Christ. 

After discussing the apostolic office and power, he adds: 
Paul was above all others the great organizing apostle of the church. 

He possessed in splendid power that great gift, not merely of preaching the 
gospel and of praying with the sick, and of calling men into fellowship with 
God; but he possessed that splendid gift of organizing the church into a 
thoroughly compact form, so that it might do a thousand fold more good than 
it could as a disorganized mass; and I pray God tonight that some of that 
great grace which rested so mightily upon him will rest upon me. I want it, 
I need it; and unless God gives it to me, I cannot be of any use. 

I have felt that the organization of the church demanded the maturest 
powers, and I may have reached the maturest power I ever can reach on 
earth in one sense; that is to say, I hope to be wiser and better, but I may 
have reached the strongest period in my physical life. I trust that I shall be 
spiritually more powerful, but I do not think I can ever expect to be stronger 
physically than I am now. I do not very well see how I could put more hours 
into the day, because I put in nineteen hours out of the twenty-four on the 
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average; but I thank God for it. Nobody can rejoice more than I can in the 
fact that God has given to me this great gift of an unwearied brain and dili- 
gence, and almost unwearied power to do work; and I think it is just the 
time when I ought to do something of the highest order. I humbly ask that 
these God-given powers may be preserved, and that I may continue on this 
level for years to come, learning how to make wiser and more effective use of 
these powers. 

Coming to the basis of organization, after declaring that the 
apostolic office was intended to be perpetual in the church, he 
said: 

Now I want to ask you to follow me in a very few direct remarks as to 
how the Christian Catholic Church should be formed. I believe, first of all, 
that it should be formed of all persons who are willing to come together up5on 
this basis: that (i) they recognize the infallible inspiration and sufficiency of 
the Holy Scriptures as the rule of faith and practice; that (2) they recognize 
that no persons can be members of the church who have not repented of their 
sins and have not trusted in Christ for salvation; that (3) such persons must 
also be able to make a good profession, and declare that they do know in 
their own hearts that they\have truly repented, and are truly trusting Christ, 
and have the witness, in a measure, of the Holy Spirit; that (4) all other 
questions of every kind shall be held to be matters of opinion and not 
matters that are essential to church unity. 

Now, that is a very broad church. I will show you, therefore, that we 
cannot be denominational, sectarian, or narrow. I would refuse to organize 
a church which should demand that a man should think exactly as I, or you 
or somebody else thinks upon a great many matters that are not essential to 
salvation. 

I am a firm believer in baptism as essential to a full and perfect obedi- 
ence; but if you want to make baptism a test of Christian fellowship, I decline 
to be in such a church, because I was a Christian before I was immersed. I 
know I was a child of God before I was immersed, and I will never immerse 
anyone who has not become a child of God. Therefore, have I any right to 
keep a man away from the Lord's table becauise of his upbringing or his 
want of Christian culture in a matter, or simply because he does not yet see 
with me on the question of baptism ? God forbid! 

You know how strong I am about divine healing. You know I teach 
that it is God's will that we should be healed, and I feel that every person 
who is a Christian ought to rest in Christ for healing; but do you think I 
would shut out of the church of God any person simply because he or she was 
not healed? The Lord forbid! Let them alone. They are in the church. 
They are Christ's children, and if they have not yet been able to receive 
healing, that is a reason why the church ought to receive them, and comfort 
them, and teach them, and educate them, and bring them into the wav of 
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divine healing. God forbid that I should belong to a church that should 
demand of every man that he should see with me exactly even regarding 
divine healing, and should refuse him fellowship because of his insufficient 
light. 

I suppose there is not a man in this house who does not know how I stand 
on the question of the liquor traffic. If I could, I would stop at once that 
accursed traffic so wickedly sanctioned by human law. God forbid that I, 
or any member of the Christian Catholic Church, should ever cast a direct 
vote on behalf of the saloon. I should ask the church at once to investigate 
the Christian character of such a person. I cannot believe in the Christian 
character of any man when I know that that man has deliberately gone away 
and cast a vote for the saloon. I do not think he ought to have membership 
in this church, and I should suspend him from fellowship and bring the mat- 
ter before the proper tribunal. I should at once suspend a person who should 
engage in the tobacco traffic or the liquor traffic, and I should ask the church 
to dismiss him if he did not repent ... . Such a one has no business in the 
church of God, for he is doing the devil's work. But if a brother should not 
yet have been able to see with us regarding the voting down of the liquor 
traffic, in the way we would like to vote it down, do you mean to say that he 
should be kept out of the church of God? That is to say, if he did not vote 
the Prohibition ticket ? 

I am against all trades unions of masters or men that are tyrannical in 
their character. I say that no men have a right to band themselves together 
to compel another man to work for so much money, and if he won't do that 
to brand him as a "scab." I say that it is the tyranny of labor, and I shall 
have no part in it. At the same time, I recognize the right of men to organ- 
ize to get a fair day's wage for a fair day's work, and I shall, God helping 
me, help them to get it. For my part I should say eight hours' labor, eight 
hours' sleep, and eight hours' recreation make a very good day. A working- 
man has labored hard enough at earthly toil when he has labored eight hours; 
but I say that nobody shall have a right to say that he shall not work ten 
hours, if he likes. Then again I do not like an organization to say that every 
man, no matter what his skill, shall have the same wages. I know some men 
who are worth two dollars a day, and some who are worth three, and some 
who are worth four, and some who are worth five, and I know some that are 
not worth a red cent. 

A second conference of the same character was held on Feb- 
ruary 4. At this meeting Dr. Dowie further said: 

I propose to train seventies, by the grace of God, who, two and two, 
thoroughly understanding the work, and prepared first in our Zion, shall go 
forth, two and two, into all parts of the city and do their work from house to 
house. I shall carry forward the work by deaconesses and deacons and 
elders; by pastors and teachers and preachers. I propose to carry forward 
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the work upon New Testament lines, by ordaining such persons as I believe 
God has called and qualified. I propose to carry it forward by training our 
young people in a very thorough manner in sabbath and week-day schools, 
where they shall not only be taught the letter of the word, but its spirit, and where 
they shall get a thorough Christian education from the kindergarten to the 
college, and from the very beginning be trained to carry forward the work of 
God in all parts of the city. 

Replying to words of appreciation he said: 
I do not think that I have reached a deep enough depth of true humility. 

I do not think I have reached a deep enough depth of self-abasement and 
effacement, for the high office of apostle, such as he had reached who could 
say, and mean it too: " I am less than the least of all saints, and not worthy 
to be called an apostle." But if my good Lord can ever get me low enough, 
and deep enough in self-abasement and self-effacement, to be truly what I 
want to be, and hope in a measure I am, " a servant of the servants of the 
Lord," why then I should be an apostle by really becoming the servant of all. 

No man has ever approximated toward that sacred office without feeling 
that, if ever God called him to it, it would be a call to a cross and perhaps to 
a martyr's crown ... . If I should be called to that office, I feel I should 
be called, in the depths of my heart, to die. I do not think I am afraid to die 
for Christ. I live for him. 

A series of resolutions was adopted at this conference which 
declared full agreement with the principles of organization 
recently set forth by Dr. Dowie, accepted the basis of fellowship 
by him proposed at the earlier conference, requested "that Rev. 
John Alexander Dowie, as the Overseer called by God to that 
position, proceed to the enrolment of members," and decided 
that the Christian Catholic Church should be fully organized on 
Saturday, February 22, I896. In reply to an inquiry from a fol- 
lower, whose home was at a distance, what policy he was to pur- 
sue as to church affiliation where there was no branch of the 
church just now organized, Dr. Dowie said: 

I would say to my brother that it would be well for him to join the Christ- 
ian Catholic Church here, and then when he goes to Milwaukee, to go to that 
church where he can hear the gospel most earnestly preached, and say to the 
pastor of that congregation: "I don't want to join your church, but I would 
like to be permitted to attend your ministry, to sit at the Lord's table with 
you, and to help along Christ's cause with my time and money; but I am a 
member of the Christian Catholic Church. I will co-operate with you, if I 
can retain my membership in the Christian Catholic Church, all right; and if 
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not, I cannot help it, because I am going to stand by the Christian Catholic 
Church. 

At the close of the great Tabernacle meeting on February 
22, at which the Christian Catholic Church was organized, Dr. 
Dowie foreshadowed his second great departure, when he said: 

I hope to build a little city to be called Zion, and hope some day to stand 
upon the dome of a Zion temple to hold from Io,000 to 20,000 persons, and I 
hope one day to look abroad over the lovely city and to bring visitors to look 
upon its beauties, its homes, colleges, schools, etc., and say, " This is Zion." 
But should I stand there with snow-white hair, and perhaps with bent back, 
aged and nearing the end, may I never say, " This is Zion that I have built," 
but say, as I do today, as we start out upon the enterprise, " This is Zion that 
God has built." 

He had, in fact, in the spring of I895, made an attempt to 
obtain a location for such a city near Blue Island, on the out- 
skirts of Chicago to the southwest, and had secured options on 
more than five hundred acres of land there, but the project was 
prematurely revealed and prices in that neighborhood at once 
rose to a point where purchase on any large scale was made impos- 
sible. The plan of a separate Zion was therefore suspended for 
a time, and the two years following the organization of the 
Christian Catholic Church were sufficiently occupied with the 
work of a spiritual leader, in the propagation of the faith and 
the outlining of educational work. 

But this plan was not abandoned, for, in spite of the generous 
testimony of so public-spirited a city-official and so practical a 
business man as C. F. Gunther to the beneficent sanitary and 
moral effect of Zion Healing Home No. 4 in the ward where he 
resided, a divine healer could not be persona grata to a com- 
munity whose inherited traditions concerning medicine and the 
isolation and proclamation of contagious diseases were so 
severely assaulted. In the beginning of I899 a Land and Invest- 
ment Association was announced, for the purpose of receiving 
subscriptions to be put to the purchase of a site for the new city. 
Its location had been previously intrusted to two experienced 
business men of Chicago-H. Worthington Judd, who had for 
years carried on the real-estate and loan business in the Engle- 
wood outlier of the city, and Daniel Sloan, business manager for 
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the Y. M. C. A. Mr. Judd says they were agreed that the loca- 
tion must be near the great Babylon of the center, that it must 
be on the lakeshore for the sake of future commercial develop- 
ments, and that north of Chicago lay the most desirable posi- 
tions. On the fifth day of December, I898, under a lowering 
winter sky, these two men stood on the rising ground near the 
spot now occupied by the tabernacle, and, as they joined in 
declaring that this was the spot they had been seeking, "the sun 
for the first and only time that day broke through the clouds 
and illumined the landscape." 

With Mr. Judd was now associated Mr. Charles J. Barnard, 
chief clerk of the Commercial National Bank of Chicago, and a 
trained financier; and these men, with the legal assistance of 
Mr. S. W. Packard, evolved the plans for the purchase. All 
through the year I899 the securing of options went on; yet so 
shrewdly was the business managed that as late as November the 
Chicago papers, discussing "the big land deal north of Wau- 
kegan," suggested that the Carnegie Iron Works might be the 
moving agency in it. But on the last of December all secrecy 
was abandoned and the purchaser was announced. On July I4 
following the site was solemnly dedicated to its singular purpose. 

Years before, when a clerk in Australia, Dr. Dowie had 
become familiar with the lace industry, and he was now resolved 
to make it the initial business venture of Zion City. At the 
beginning of I900 he entered into negotiations at Chicago with 
a veteran lace-maker, Samuel Stevenson, of Nottingham, already 
a convert to his views of healing, and finally bought Mr. Steven- 
son's good-will and lace machines. The latter were as speedily 
as possible brought to Zion City, and in December Mr. Steven- 
son returned to become the manager of the lace works. Already 
in November several families of expert lace-makers, in charge of 
Stevenson's younger brother Henry, had arrived at Philadelphia, 
but only after a wearisome detention of two weeks were they 
allowed to enter the country, the Treasury Department deciding 
that the alien contract-labor law did not apply, as no one in the 
United States would be in competition with their industry. 
Another group of experts was likewise detained for a few days 
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at Portland, and then a similar decision set them free. Arthur 
Stevenson brought over a third group in the following January 
without molestation. Altogether, twenty-four or five experts 
came in, with wives and children. 

A few weeks after the dedication Dr. Dowie sailed for Europe 
for a four months' visit, for the purpose of establishing centers 
of influence in London and other cities. During the four months 
abroad he held meetings in Paris, London, Manchester, Leeds, 
Edinburgh, and Belfast, in several of which cities he established 
permanent missions. He was mobbed by medical students in 
London and also by those of Leeds Yorkshire College and Owens 
College, Manchester. About the same time his elders were 
enduring the same treatment by mobs in Mansfield and Gran- 
ville, Ohio. But he went his way imperturbably, and in October 
furnished from London the following statement of creed to the 
Associated Press: 

i. That we recognize the infallibility, inspiration, and sufficiency of the 
Holy Scriptures as the rule of faith and practice. 

2. That no persons can be members of the church who have not repented 
of their sins and have not trusted in Christ for salvation. 

3. That such persons must also be able to make a good profession, and 
declare that they know in their own hearts that they have truly repented and 
are truly trusting Christ, and have the witness in a measure of the Holy 
Spirit. 

4. That all other questions of every kind shall be held to be matters of 
opinion and not matters that are essential to church unity. 

And he adds: 
The differences between our creed and those of the churches we call 

apostolic -including in that term both the Greek and Roman churches and 
the Protestant denominations generally - is that, while many of these 
so-called churches hold in theory as we do, they have invented creeds which 
destroy the supremacy and infallibility and sufficiency of the Word of God, 
and establish another foundation unknown to the Holy Scriptures -namely, 
the definition of councils, synods, popes, and other official bodies and persons, 
as being of divine authority. 

In order to make it easy to do right, Zion has to isolate her people entirely 
from the world and its ungodly occupations, both in business and in pleasure. 
Zion will not withdraw from the world, but Zion aims to rule the world, and 
to compel the world, which is so largely now in rebellion, to submit to the 
love and the rule of God. 
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On July I5, I9OI, the lands of Zion City were thrown open 
to purchase and settlement, and within a week a square mile of 
lots had been leased. The lease is practically a sale in three 
yearly instalments at a present market valuation. Work was 
at once begun, and homes, business houses, and factory plants 
were soon taking shape; and in an incredibly short time a 
bustling village was in existence. 

Between the date of his homecoming in January, I9OI, and 
opening of the new city in July, Dr. Dowie made the third of the 
startling announcements which mark the progress of his Christian 
Catholic Church. To divine healing and Christian communism 
was now to be added the prophetic function. On June 2, in 
the Auditorium at Chicago, before seven thousand people, he 
announced himself to be Elijah the Restorer of all things. He 
himself says that this declaration was no surprise to Zion, but 
that it had long been foreseen, and, indeed, had for many years 
been declared by his people in many parts of the world. But 
when it was first suggested to him that the spirit and power of 
Elijah were with him, he says that he was angry at the suggestion. 
But the reiteration of the thought bore in upon him until he could 
not put it away from him. He had now reached the position 
that, at the time of the organization of the Christian Catholic 
Church, four years earlier, he had not reached, when he said he 
was not worthy to be called an apostle. He had now come to 
it through the intermediate step taken in I899, when he had 
identified himself with the "Messenger of the Covenant "-fore- 
told by the prophet Malachi. He had said at that time: 

I ask my adversaries: Do you think that, as for twenty-three years through- 
out Australia and the southern Pacific, and the United States and Canada, 
and now through every continent of the world . . . testimonies come as to 
healing in answer to my prayers-do you think for a moment that all these 
people for nearly a quarter of a century have been engaged in one vast con- 
spiracy of lying? 

If my ministry is from heaven, you must believe what I say and you must 
do what I want. God has sent a man and he has written his mission over 
twenty-three years. What more do you want? I tell you, it is an awful thing 
to have a message from God. .... It is an awful thing to stand between the 
living and the dead, but it has been laid upon me. You have to do what I 
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tell you, because what I tell you is in accordance with that Word, and because 
I am the Messenger of God's Covenant. 

Given that assumption and a literalist's Conception of the Bible, 
together with an intense reformer's egoistic appreciation of the old 
Scotch utterance, "The hour has come, and the man," and the 
rest was not difficult. He could thus say with conviction on that 
second of June: 

But of Elijah's final manifestation all the Scriptures had said that the 
physical, psychical, and spiritual embodiment of Elijah must take the form of 
prophet, priest, and ruler of men. I say it fearlessly that by the grace of God 
I am, and shall be, that. 

In a " general letter," written a week later, and addressed to 
the members of the Christian Catholic Church, he further said: 

For more than two years we have taken the responsibility before the 
church and the world of being the Messenger of the Covenant. It was as such 
that we unfurled the banner of Zion in Europe last year, and carried it victori- 
ously from city to city and land to land. The scriptural and logical issue of 
our action was the declaration as Elijah the Restorer which we made in the 
Chicago Auditorium before about seven thousand persons last Lord's day 
afternoon. 

The Messenger of the Covenant, Jesus tells us, was John the Baptist. 
John the Baptist, Jesus said, was Elijah. 

God said through the prophet Malachi: " Behold, I will send you Elijah 
the prophet before the great and terrible day of the Lord come." "Why say 
the scribes," asked the disciples, "that Elijah must first come?" "Elijah 
indeed cometh," said Jesus, " and restoreth all things." 

These facts, therefore, logically require assent to the following: first, John 
the Baptist was the Messenger of the Covenant, and Elijah the prophet; 
second, Malachi and Jesus say that the Messenger of the Covenant and Elijah 
must come again; third, if we are the Messenger of the Covenant, we must 
also be Elijah the Restorer. 

Those who have spoken and written largely concerning the next coming 
of our Lord have failed to lay stress upon one fact, that the apostle Peter 
declared in Acts 3: 20, 2I, that God would "send the Christ who hath been 
appointed for you, even Jesus; whom the heavens must receive until the times 
of the restoration of all things, whereof God spake by the mouth of his holy 
prophets which have been since the world began. This "restoration of all 
things" was to be accompanied by the prophet of whom God speaks to Moses 
in Deut. I 8: I 5-22. 

That prophet was to be a man. "F From among thy brethren, like unto 
me," said Moses. 
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These words cannot refer to Jesus. He was not raised up "from among 
men." He came down from heaven..... 

Jesus was not "like unto Moses," for, as the apostle John says, "the law 
was given through Moses; grace and truth came by, or in the person of, 
Jesus Christ." 

Moses was a medium of God's power. Christ is himself the power and 
wisdom of God, being God himself manifest in the flesh. The prophet of 
whom Moses spake was to be one whose message came from God, who him- 
self said; "I will put my words in his mouth, and he shall speak unto them 
all that I shall command him." But Jesus Christ, our Lord, did not speak 
the words that were put into his mouth, for he spake by his own divine 
authority, which was that of the indwelling Father and Spirit, words which 
were in themselves divine, and he declared these words to be in themselves 
"spirit and life." 

Hence, the Messenger of the Covenant, and Elijah the Restorer, and that 
prophet of whom Moses spake are all one and the same person. 

The declaration that we are that person is either . . . . a great blasphemy, 
or it is a tremendous fact of the utmost importance to the whole world. 
Which is it ? 

At a conference lasting four and a half hours, and including 
two hundred and fifty-four officers of the church, he explained 
the reasons for this proclamation of Elijah the Restorer, stating 
that the acceptance of this new dogma was essential to continu- 
ance in the ministry of the Christian Catholic Church, since 
division upon this point would make successful co-operation an 
impossibility. At the same time he declared that such accept- 
ance was not essential to fellowship with God. All but four of 
those present accepted the new teaching, and of these, two 
remained in Zion in " an excellent spirit." Thus was he prompted 
to say: 

And now that the declaration has been made, what then? Nothing has 
been changed; and yet, in Zion, all things have become new .. . Things 
never can be just the same in Zion. The chrysalis has taken wings. We 
speak no longer by "permission," but by the full authority of a completed 
divine commission. 

One year later, at the great Feast of the Tabernacles in July, 
1903, one step farther was taken when he said: 

I believe that some of these times there will come such a holy, sacred, 
and pure unction from on high that we will get to the place where I shall be 
able, by the Holy Spirit's guidance, acting in my prophetic authority, to call 
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out the apostolic college, and re-establish that fundamental and perpetual 
order. 

Through just half a century has been traced the spiritual 
development of a singular life, which has culminated in larger 
ciaims for divine authority than have been made in modern times. 
The social and industrial results of this career furnish material 
for even a longer sketch than the present article. 

JOHN J. HALSEY. 
LAKE FOREST COLLEGE, 

Lake Forest, Ill. 
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